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relies upon pratyaksa alone should accept sruti and its
meaning as matters of pratyaksa. That is to say that
even the scriptures can become an object of audible
perception [sravana-pratyaksa}. Even as the objects of
pratyaksa are not sublatable, so also the ideas conveyed
by sruti such as dharma, adharma and isvara are not
subject to any contradiction. Therefore sruti also should
be taken as a valid means of perception along with
pratyaksa. Or, if the Carvaka can sit in yogic contemplation
he would see for himself all these matters through such
a perception (sl. 5).

As for the Buddhists (Saugata) who try to deny the
reality of everything without accepting any particular locus
{nimpadhi}, Parasara condemns them outright for their
peculiar logical position. According to the Madhyamika
school the universe is neither existent {sat} nor
non-existent (asat), nor both {sadasat}, nor even
something beyond sadasat {anubhayatmaka}. The idea
implied here is that one who denies everything {sarvam}
is contradicting himself because even his statement sarvam
nasti becomes subject to this refutation. Further even
if he refutes the reality of the universe as pertaining
to some substratum, (sadhisthana}, it results in his
accepting the existence of the world elsewhere. To cite
an example, when the pot is broken, its shreds still continue
to exist. The other Buddhistic schools such as Yogacara,
Sautrantika and Vaibhasika which speak of the
non-existence of the universe, the inferential nature of
the universe and the momentariness of everything
respectively, are also refuted by Parasara in the three
succeeding verses. These three schools notwithstanding
their apparent differences, have two things in common:

(a) that knowledge alone forms the self, and (b) that
everything is momentary. But this cannot be accepted